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The Rahjita Arabic of Mosul

Qasim Hassan

The aim of the current study is to introduce a type of galta Arabic common to
particular quarters in the Old City of Mosul on the right bank of the Tigris. This
variety has emerged as a result of postmigratory interactions of Arab tribes with
Mosul Arabic and is characterized by a simplified grammar, with less
phonological and morphological features, when compared to the rest of the
Tigris family. The discussion introduced henceforth is mainly based on fieldwork
data collected on-site in 2023 in Mosul as well as on a text recorded in the speech

of a seventy-four-year-old woman and her thirty-five-year-old daughter.
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1. Introduction

More than seven decades ago, Blanc in his Communal Dialects (1964) made pioneering statements on
Mosul Arabic. He subdivided the population in Mosul according to what he labelled communal affiliation
into Christian, Jewish and Muslim communities (1964: 10). As stated by Blanc (1964: 185, fn. 13), all
communities in Mosul speak galtu Arabic with some differences that do not correlate with communal
affiliation but rather with differences between quarters.' This three-way split of the communities in
Mosul differs, according to Blanc, from that he made for Baghdad where Jews and Christians speak a
galtu dialect and Muslims a galat one. Later, Jastrow (2004, 2006, etc.) showed that there are differences
between the speech of these three communities.

The present study introduces a type of galta Arabic common to a large segment of the Muslim
community in certain quarters on the right side of Mosul, locally named rahta w-jita ‘1 went and I came’
after the Old Arabic (henceforth: OA) verbs rdaha ‘he went’” and ja’a ‘he came’ respectively, abbreviated

henceforth as Rohjita. The available historical data, also verbally transmitted, indicate that Rahjita

! Blanc surely means with ‘quarters’ those within the historical wall of Mosul in the Old City on the right bank of the Tigris, as

the left right of Mosul was on its way to emerge in his time.
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Arabic has evolved in stages from Mosul Arabic as a consequence of the large-scale migration
movements of Arab tribes to Mosul. Needless to say, connections between the Arab tribes and the local
Aramaic-speaking people in Mosul go back to the very early centuries, even before the coming of Islam
(al-Tai 2010: 23). The first tribe to arrive in Mosul was the tribe of Xazraj and other tribes like, among
others, Taglib, Rabi‘a, and Tamim settled later (al-Bakri 2011: 31).

Actually, migrations of Arab tribes to Mosul, mostly Shawi, like among others, Baggara, Hyali,
N‘%m, ‘Béd, Mi$ahda and ‘Gédat (Behnstedt 1992; Prochazka 2014, for these tribes) have continued up
to modern times, a fact that led some people (Elyas 2013) to fear loss of the local dialects. At the
beginning, these tribes resided in the grazing grounds on the outskirts of Mosul, viz. outside the
historical wall of the Old City. At a later stage, however, the 0ld City has expanded and reached the
quarters of the newcomers (al-Bakri 2011: 31; Khir 2011: 42-43), resulting in a polydialectal situation
where different dialects coexist.

This contact situation pressed the newcomers to gradually level their speech toward the socially
more prestigious elements of Mosul Arabic. Yet, it seems that the process of levelling has taken place
only partially in these quarters, constructing a new dialect specific to them. It is noteworthy, however,
that there are nowadays no more signs of current levelling in the direction of Mosul Arabic due, it
seems, to two sociolinguistic factors. First, most, if not all, genuine non-Muslim galtu-speakers have left
these quarters, or the country altogether, at an early stage of independent Iraq, as did other minorities
elsewhere in the country (Jastrow 2006: 414; Holes 2007: 125). Second, there is today a tendency
observable among Rahjita speakers to use their established dialect, or perhaps to switch to the ‘manly’
galat Arabic, once they come into contact with the speech of the galat population on the outskirts, due
no doubt to the fact of being Mosul Arabic usually stigmatized as effeminate, especially at phonological
level.

Another point of interest is that Rahjita Arabic itself has always been marginal due to social
considerations and societal biases, namely to the lower social status of its Muslim speakers who, from
the very beginning, worked in socially underrated sectors such as farming and animal husbandry.
Currently, Rahjita Arabic represents the most widespread Muslim dialect on the right bank of the
Tigris, both as concerns the number of speakers and the quarters covered, but it has unfortunately
been totally excluded from the study of Mosul Arabic. The present study provides a discussion of the
main linguistic differences between Rahjita Arabic and Mosul Arabic. The data used in this study are
collected from various sources, including face-to-face interviews, phone and recorded interviews with

natives in the Old City of Mosul.
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2. Linguistic description of Rahjita Arabic

As indicated above, levelling of linguistic differences within the quarters has taken place only partially
due to the aforementioned sociolinguistic factors. The rest of this paper sets out to describe only salient
differences in morphological and phonological inventories between Rahjita Arabic and Mosul Arabic.
The examples adduced are taken from the text in the chart below. The numbers in the parentheses

refer to the numbers of the paragraphs in the text containing the example, e.g. (11).

2.1. Morphological differences

2.1.1. The pronominal suffix -ta

A distinctive feature of Rohjita Arabic is the use of the pronominal suffix -ta instead of -tu to mark the
first singular of the perfect, which is often seen as a target of ridicule outside the Rahjita quarters.
However, among the younger generation the preference is usually to the more prestigious suffix -tu,
particularly among those who commute on a regular basis to the heart of the City of Mosul. This
tendency is also clearly expressed by speaker (B), when she states in paragraph (11) that “...they elevate

their stylistic level and say jitu.” The following are a few examples:

Rahjita Arabic Mosul Arabic

arkab-ta paragraph (3) gokab-tu ‘I got into (the car)’
roh-ta paragraph (6) goh-tu ‘I went’

raja‘-ta paragraph (7) gajo*-tu ‘I returned’

ji-ta paragraph (12) ji-tu ‘T came’

kan-ta paragraph (20) kan-tu ‘T was’

daxal-ta paragraph (25) daxal-tu ‘T went into’

2.1.2. The pronominal suffix -nu

Rahjita Arabic lacks the -nu suffix in both perfect and imperfect forms, but it elongates the final vowel,
if there is any, which aligns well with the geographically remote dialect of al-Dér (Hassan 2022: 615).

Compare the following forms with their counterparts in al-Dor Arabic and Mosul Arabic:
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Roahjita Arabic al-Dor Arabic Mosul Arabic
Softi paragraph (1) Softi Softi-nu ‘you [fem.sg.] saw him’
2gSa‘tin paragraph (2) gayti 2g$a‘tii-nu ‘T saw him’
‘ale paragraph (2) ‘ale ‘ale-nu ‘on it/him’
‘ma‘a paragraph (2) ma‘a ma‘a-nu ‘with him’

2.1.3. Gender distinction

Another feature in which Rahjita Arabic differs from other dialects of the Tigris group is that gender

distinction in the second singular form is realized by affrication of /k/ to /&/, just as in galat Arabic.

Rahjita Arabic Mosul Arabic

xatab-ac¢ paragraph (4) xatab-ki ‘he engaged you’ [fem. sg.]
‘amm-a¢ paragraph (6) ‘amm-ki ‘your [paternal] uncle’ [fem. sg.]
axiit-a¢ paragraph (23) axwat-ki ‘your brothers’ [fem. sg.]

In addition to this, the OA /k/ affricates into /&/ to mark the second singular feminine in prepositions.

However, such gender marking always co-occurs with the feminine ending -a. The following are

elicited examples from native speakers in the area:

‘ale-¢a ‘on you [fem.sg.]’ | bi-ca ‘in you [fem.sg.]’

man-ca ‘from you [fem.sg.]’

It is worth mentioning, however, that there is so far no such distinction attested inside the Tigris group,

except for some cases in al-Dor Arabic (Hassan 2022: 618).

2.2. Phonological Differences

2.2.1. 0ld Arabic /r/

Like in ‘Aqra and Arbil (Jastrow 1990: 28) and Ba“aj (Talay 1999: 42), there is no g-realization of OA /r/

in Rahjita Arabic:
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Rahjita Arabic Mosul Arabic

rajja‘ni paragraph (3) gajjani ‘he drove me back’
yorof paragraph (4) ya‘gaf ‘he knows’

rohta paragraph (7) goh-tu ‘I went’

al-omar paragraph (9) al-‘amag ‘lifetime, life’
hdari paragraph (11) hdagi ‘urban’

rds paragraph (13) gas ‘head’

ger paragraph (23) geg ‘another, different’

The retention of the OA apical trill is also observed in Socin’s (1882-1883) texts from Mosul, though
there is no satisfactory evidence of their proficiency (Jastrow 2004: 140; 1979: 38, fn. 8; Blanc 1964: 186,
fn. 32).

2.2.2. The i-conditioned ’imala

The i-conditioned *imala is usually seen as a shibboleth of the Tigris family (Prochazka 2019, 248; Talay
1999: 42; Jastrow 1981: 376, 386). This is indeed the case in the Arabic of al-Dor (Hassan 2022: 612), Tikrit

(Johnstone 1975: 91), Mosul (Jastrow 1979: 50), but absent from Rahjita Arabic.

Rahjita Arabic Mosul Arabic
wahad paragraph (8) wehad ‘one’
hwas paragraph (17) hweés ‘clothes’
saknin paragraph (26) seknin ‘living’
tamanin paragraph (9) tmenin ‘eighty’
Jjawarab paragraph (16) jwegab ‘socks’

2.2.3. Vowel lowering

The lowering of /G/ > /3/ in the vicinity of emphatics and back consonants is absent in the speech of
the elderly speaker (B), but sometimes apparent in the speech of the adult daughter (A) as in the form

yahkon in paragraphs (10, 12, 24), due, of course, to influence by prestigious Mosul Arabic.
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Rahjita Arabic Mosul Arabic
miisal paragraph (7) mésal ‘Mosul’
‘as-siiq paragraph (16) ‘as-soq ‘to the market’
yrith paragraph (18) ygoh ‘he goes’
yarjain paragraph (19) yagja‘on ‘they return’

3. Lexical differences

As can be inferred from the text below, there are a few forms that are usually not features of geltu
Arabic. According to speaker (B), the form hwds is unusual for Rahjita Arabic, and the form ahdiam in
paragraph (17) is used for ‘clothes.” The same is true for the galat conjunction 6 ‘or’” in paragraphs (4
and 5) and the particle tara ‘otherwise’ in paragraphs (13 and 25) as the counterparts of Mosul Arabic
alla and kawi, respectively. According to my informants, the conjunction [6 is also heard in Mosul Arabic
as well as in Bahzani and Mérgi Arabic, though being kawi the more common form. Further few
comments on some remarkable lexical forms in Rahjita Arabic are given in the footnotes to the text in

4,

4, A text in Rahjita Arabic

The text in the chart below is in the speech of a seventy-four-year-old Rahjita female speaker (A) and
her thirty-five-year-old daughter (B). Speaker (A) was born and grew up in Bab al-B&d, the stronghold
of Rahjita Arabic on the right bank of the Tigris, while her daughter was born in a quarter on the left
bank of the Tigris, where Mosul Arabic predominates. This is also why her Rahjita Arabic is particularly
contaminated by Mosul Arabic phonological and morphological forms, as will be shown in the text

below.
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My Wedding

A: ta‘aly hajjiya,” hkeli, hkeli asson at‘arrafti ‘al-
hajji alla yarhamu.’ B: al-hajji* lla yarhamu. A:
wesab Safti awwal marra? B: al-hajji kan aban
‘ammi, ag$atit ab-bab al-béd, w-ja man bab al-bed

ddna.

A:’awwal marra wésab agsati? B: Jawwal marra
gSa‘tu bas-saraj xana.” A: *as-kantam ‘ad-ta‘maliin
ahnak?° B: kanna ‘an-nassawwagq. A: w-manu
rajjakam? B: huwwa rajja‘ni, arkabta ma‘a bas-

styara w-rajjani.

A: ya‘ni’ yaraf anti xatibatu 16-md-ya‘raf? B: la la,
ya‘raf ana xatibatu, >axadni w-rajja‘ni. A: manu ja
@dkam xataba¢ awwal marra? B: jatt ammu w-jatt
axtu, ‘awwal marra jo axiitu w-ja ‘ammu w-ba‘dén

jatt ammu w-axtu.

A: é. B: ¢, w-sarat al-xatba, w-jabili al-halaga, w-

jabuli n-nisan.® A: w-a‘molti zawaj 16-1a? B: la, w-

A: Come Hajjiya, tell me, tell me how did you
met my father, may God have mercy upon him?
B: The Hajji, may God have mercy upon him. A:
Where did you see him for the first time? B:
The Hajji was my cousin [on my father's side], I
saw him in Bab il-Béd, and he came from Bab
al-Béd to us.

A: Where did you see him for the first time? B: I
saw him for the first time in Saraj Xana. A: What
did you [both] do there? B: We were shopping.
A: And who brought you back home? B: He
brought me back home. I got into the car with
him and he brought me back home.

A: Did he know that you were his fiancée or
not? B: No, no, he knew I was his fiancée. He
picked me up and drove me back. A: Who came
first to engage you? B: His mother came, and
his sister came. First, his brothers came and his
uncle came, and later his mother and sister
came.

A: Yes. B: Yes. And then the engagement took
place. And they brought me the engagement
ring. And they brought me the Nisan. A: And

* A female pilgrim to Mecca.
® A polite phrase said when mentioning a deceased person.
* A male pilgrim to Mecca.

® A quarter in the 0ld City of Mosul.

¢ The form ahnak is rarely used in Mosul Arabic, where hniik predominates.

7 A pan-Iraqi continuative that usually introduces an assertion.

¢ According to Woodhead and Beene (1967: 475), nisan is a personal gift sent to a girl, the acceptance of which implies the

consent to marriage.
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a‘moalna lelat hanna,” wa-xadni ba‘den rahna ‘as-

Somal, w-raja‘na mn-as-Samal ab-bét ahlu.

A: manu lo-kan sakan ab-bet joddu. B: ahna qa‘adna
b-bahadna, rahta ‘ala bétna ana w-‘ammac azhar.
A: . B: bét ab-bahadna, w-rahta ‘a-bét ahli rohta
zarta ‘ond ahli ‘ass tiyam, wa-biya ‘tani*® haddiya
n mal abul-xamsa, w-jo axuti w-kal-man ‘atani

haddiya, w-rah tala‘ “ala Saglu, alla yarhamu.

A:’alla yarhamu. B: w-rahta *ana l-bét *ahli, w-bét
axuya' ‘azamuni, w-rahta ‘ala-bet axiya b-misal
aj-jadida, w-raja‘ta man misal aj-jadida, rajjani
axiiya ‘ala-beét >ahli, w-jo *ahli ‘malnalom ‘azima, w-

a‘malna l-’arba® >ayyam,'” w-jo j-jamaa...

A: hay suwalaf >ahal gabal al->arba‘ tiyam. B: ¢,
qabal kanat arba‘ tiyam w- nisan w-lelat hanna. A:
hassa xtasarnaha nisan w-zaffa'* b-yom wahad. B:
w-zafni ‘a-s-sulaf' bas-Somal, w-raja‘ta mnas-

Somal, rajjani ‘a-bét ahlu.

did you then get married or not? B: No, and
then we had a Hinna night. And after that he
took me to the north [of Iraq]. And we came
back from the north to his family’s house.

A: Who lived in my grandfather's house? B: We
lived alone. I went to our house with your uncle
Azhar. A: Yes. B: [We had] a house of our own.
And I went to my family’s house, I visited my
family for ten days. And my father gave me a
gift, an eye amulet. And my brothers came and
each of them gave me a gift. And he went
[then] to his work, may God have mercy upon
him,

And 1 A: May God have mercy upon him. B:
went to my family’s house. And my brother’s
family invited me [for a meal]. And I went to
my brother’s house in New Mosul. And I came
back from New Mosul. My brother brought me
back to my family’s house. And my family
came, we invited them [for a meal]. And we did
the Four Days. And a group [of people] came...
A: These are the habits of people in the past,
the four days. B: Yes, in the past there were the
Four days, Ni§an, and a Hinna night. A:
Nowadays, we reduced it, Ni§an and Zaffa in

one day. B: And he escorted me to Stlaf in the

° Cf. Grigore (2012: 21) for this stage of wedding.

19 Tn Mosul Arabic the form ta‘ani is used instead of ‘atani where emphatic /t/ is realized as dental /t/.
! Intended meaning ‘my brother’s family.’

12 A celebration that lasts four days.

13 Escorting the bride or the bridegroom on the wedding night (Woodhead and Beene 1967: 204).

* A summer resort in north Iraq.
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A: °ansiti kan sadiqu hamm tala® ma‘akom. B:
sadiqu tala® ma‘ana, *stzawwajna sawa, huwwa w-
sadiqu aban rayad a3-3ahin, *alla yatti tolt al-‘omar,”
w-raja‘na mnas-Samal, w-kall-man rah ‘ala-bétu, w-
ahbalta w-jabta madar, w-ba‘den sar ‘amar madar
sana, w-ahbalta jobta maha, w-rahat ammi
jahhazatni lal-walad, w-jabali hadiya dahab jaras,

hamma jabuli jaras.

A: yom, emati thawwalna ‘al-qadasiya.' B:
’athawwalna ‘al-qadasiya sant al-xamsa w-tamanin,
%anti jiti sant al-wahad w-tas‘in, w-fahad ja talat w-
tamanin, w-maha wahad w-tamanin, w-maha
daxalat kalliya.

A: ’ahal bab al-bed kamm lahja yahkon? B: lahja
wahda bar-rahta w-jita, ma- yahkin ger lahja. A: w-
bet as-Sahin les ma-yahkon rahta w-jita? B: bass
‘%9ndom ahna nqul rohta, hamma yqalian ki-rahtu,"’

ya‘ni Swayya yharfitha l-kalma.

A: ha hdari? B: &, w-ahna nqiil tara w-hamma
yqulan kawi, e hamma yqulin kawi, mannam
yqulan kawi w-mannam yquliin tara, yqulin jita,

bass marrat ‘a-ytaqftn nafasham yqulan jitu, hay

al-lahja mal bab al-béd, lahja ‘@mmiya, man bab al-

north. And I came back from the north, he
brought me to his family’s house.

A: You forgot [to mention] that his friend went
with you. B: His friend went with us. We got
married on the same day. He and his friend, the
son of Rayad a§-Sahin, may God give him long
life. And we came back from the north. And
everyone went home. And I became pregnant
and I got Madar. After that, Madar turned one
year old, and I became pregnant and got Maha.
And my mother prepared me for a male child.
And they gave me a gift, a golden bell. They
brought me a bell.

A: Mama, when did we move to al-Qadisiya? B:
We moved to al-Qadisiya in eighty-five, you
were born in ninety-one, and Fahad was born
in eighty-three, and Maha in eighty-one, and
Maha entered the college.

A: How many dialects do people speak in Bab
al-B&d? B: One dialect, the rahta w-jita [dialect].
They do not speak another dialect. A: And why
do not Bét 23-Sahin speak rahta w-jita [dialect]?
B: But we say rahta, they say ki-rahtu. That is,
they change the word a little bit.

A: Aha, an urban [dialect]? B: Yes. And we say
tara, and they say kawi. Yes, they say kawi. Some
of them say kawi and some say tara. They say
jita, they elevate their stylistic level and say

Jjitu. That is the dialect of Bab al-Béd, a

15 A God-wish common to all Iraqi Arabic dialects.

'¢ A quarter on the left side of the City of Mosul.

" Interestingly, the prefix ka- is a hallmark of Christian (Hassan 2024: 8) and Yazidi Arabic (Jastrow 1981: 374) in northeast

Mosul, which usually marks the imperfect tense.
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bed lo-hadd bet ahli nafs al-lahja, man tatla‘in bab
al-bed xazraj'™® taqlab al-maja ger haki gal w-galat,

al-xazraj yqulan gal w-gonna.

A: hamma al-abyiit as-sakna ‘a$-3dra“ 2b-bab al-bed
lahjatham rahta w-jita, alli bad-dahar ma-yahkon
rahta w-jita. B: al-bad-dahar wara bét ahli matal

bab jdid" yahkiin hdari.

A: é. B: bab al-bed lahjatam taxtalaf ‘an jami‘ ahl al-
miisal, maku matal lahjat bab al-béd *abad, ya‘ni
wesab tamsi yqollok anti mn-ahal bab al-bed, *ahl al-
masahda lahjatam Sakal, >ahl al-xazraj lahjatam

Sakal, >ahl ras aj-jadda lahjatam Sakal.

B: bass bab al-béd lahja wahda ma-tatgayyar *abad,
ysammitha rahta w-jita, hassa tala® hada lI-mudel”
rohtu w-jitu, ahna nqil akalna w-asrabna w-raja‘na
w-jina w-jatt ‘ondi ammi w-jatt ‘andi axti, w-rahta
‘as-siiq w-assawaqta w-jita, wa-kan alla yuhabb al-

muhsanin.*'

A: yom, manu kan yassawwagalkam man kantam
azgar? B: ammi alla yarhamha tassawwaqganna, wa-

biiya yastarinna w-arrith ‘al-xayyata w-

ma-nqil ahwds, shdium atxayyatonna lo-hwas

atxayyatanna lo-hdiam, w-tastarinna w-atlabasna,

colloquial dialect. The same dialect [is spoken]
from Bab al-B&d to my family’s house. When
you leave Bab al-Béd, the Xazraj switch over to
gal and galat. The Xazraj say gal and ganna.

A: [People] in houses located directly on the
street in Bab al-Béd speak rahta and jita, but
those behind do not speak rahta and jita. B:
Those behind my family” house speak just like
Bab Jdid, they speak an urban dialect.

A: Yes. B: The dialect of Bab al-Béd differ from
all [dialects] of the people in Mosul. There is no
dialect like that of Bab al-Béd. That is, no
matter where you are, one says to you that you
are from Bab al-B&d. Masahda has a different
dialect, Xazraj has a different dialect, Ras aj-
Jadda has a different dialect.

B: But Bab al-Béd has one dialect, it does not
change. They call it rohta and jita. Now we have
the new tendency of rahtu and jitu. We say we
ate and drank, and we came back, and my
mother came to me, and my sister came to me,
and I went to the market, and I shopped and
came back, and Allah loves the gooddoers.

A: Mama, who did the shopping for you when
you were little? B: My mother, may God have
mercy upon her, does the shopping for us. And
my father buys for us, and we go to the female

tailor and she sews the dresses for us. We do

** A quarter close to Bab al-Béd named after the tribe Xazraj.
' A quarter in the Old City of Mosul.
*® English ‘model.’

*1 A classicism common to all Iraqi Arabic dialects.
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w-‘ala kall id ahdam Sakal w-xayyata

atxayyatanna.

B: w-abiiya lla yarhama kan yaxadna ‘ala-bata,”* w-
yastari takramin® al-ahdaya w-al-jawdarab, kalla
abiiya kan yastarinna huwwa. A: jaddu alla
yarhama sa‘a $qad kan yatla‘ ‘as-$agal. B: *abiiya
kan lomman yasalli s-sabah yatla‘ ‘as-Sagal, w-‘ammi

9mar man al-xamsa yatla¢, yrith ‘ala bab as-saray.**

A: émati yarjaan? B: *abiiya ma-yarja‘, kan
yastagal magawal, ma-yarja‘ lol-magrab lomma
yhoaliin al-ammal wara *adan al-‘asar, ‘ammi

@mmar kan yatla“ bal-xamsa w-yarja“ bal-‘asra.

A: manu kan yaxadkom ‘alas-suq ‘as-stnama? B:
nahna ma-kanna rrith ‘as-sinama, ma-yaqbalin
arrith ‘as-sinama @b as-sinama. A: ya‘ni ma-kan
marretom ‘as-sinama? B: 1a, waqt al-akbarna baga
rrith bala hass la-halna ‘as-sinama, nanjama“ nohna
l-banat w-taji ‘ammati. A: ya‘ni ma‘a ‘ammatac. B:
ma‘a ‘ammoati, ‘ammoati taxadna, arrith ‘as-sinama,

e.

not say ahwds, she sews the ahdim for us. She
buys for us and dresses us. And every feast we
get different dresses, and a female tailor sews
for us.

B: And my father, may God have mercy upon
him, used to take us to Bata and he buys shoes
and socks. My father bought all this for us. A:
At what time did my grandfather used to go to
work? B: My father would go to work after the
morning prayer. And my uncle Omar would go
at five [in the morning]. He goes to Bab as-
Saray.

A: When did they come back [from work]? B:
My father does not come back; he was a
contractor. He did not come back until sunset
when the workers get off, after the call to
afternoon prayer. My uncle Omar would go at
five and would come back at ten.

A: Who took you to the market [or to] the
cinema? B: We did not use to go to the cinema.
They did not agree that we go to the cinema. A
cinema [is considered] a shame. A: Does this
mean that you never were in the cinema? B:
No, when we grew up, we went to the cinema
without knowledge of our family. We girls meet
and my aunt comes. A: This means you were
with your aunt. B: With my aunt. My aunt

would take us, we went to the cinema, yes.

*2 A large shoe company which had in the past a branch in Mosul.

» A polite expression to the interlocutor when mentioning things that are considered religiously or culturally forbidden or

unclean.

** A quarter on the right side of Mosul.
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A: é. B, w-talal alla yarhamu marrat yfattanna ma-

ynazzanna. A: &. B: w-hay hiya, Saku ba‘ad, w-
kanna rrith lo-bét ‘ammatac ‘alliya, marrat
ta’zamna, w-azhar ma-kan yxallina natla‘ bab al-
hos.

A: ha yani ayyam ma-kanti amzawwaja kanti
tatlain ma‘a ‘ammatac? B: €, man konta banat kanat
harriti Swayya azyad, man azzawwajna dola bét

‘ammi mat‘asbin ma-yxallin al-harma tatla“.

A: ya‘ni tastarin ma‘a ‘ammatac? B: €, ma‘a
‘ammati, & ma‘a ‘ammati atla‘, ammi ma-kan ysohla
tatla’, ‘onda wlad‘anda Sagal wa-bitya ma-yxalliha.
A: bala hass axiitad. B: bala hass axiiti natla®, *axiiti

b-Sagalham, *axad ‘ammatac w-arriih.

A: sinama siq. B: sinama siiq, bis-sana marra
marten, xo mi>>-kall ma-yaji falom arrith ‘ale. A: kall
ma-yaji falm ajdid. B: kall sana marra kall santén
marra, ma-rrih azyad, baz-zawajat kan y‘azmiinna
%nd al-agawat,”® zawajat arrith andam, w-hamma

yajin adna.

A: & kantam jiran. B: jiran w-nasaba, ahna w-bét
hamandi w-bét sahin. A: kall wahad yahki lahjatu
Sokal. B: lala. A: al-agawat aswayya... B: la la al-

agawat nafas hakina, ma-endam ger haki. A: bala

A: Yes. B: And Talal, may God have mercy upon
him, would take us around [in his car], but he
did not let us get out [of the car]. A: Yes. B:
That it is. What else is there? And we used to go
to your aunt ‘Alliya. Sometimes she invites us.
And your uncle Azhar would not even let us go
as far as the yard door.

A: Aha, this means before you got married you
used to go out with your aunt? B: Yes. When I
was virgin, I had a little more freedom. But
when I got married, my husband’s family are
strict and they do not let a woman to go out.

A: This mean you go shopping with you aunt?
B: Yes, with my aunt. Yes, I go out with my
aunt. My mother was not able to go out, she
had children, she had homework, my father did

not let her [go out].

A: Cinema [or] market. B: Cinema [or] market.
One or two times a year. Not every time when a
film is released, we go [to watch it]. A: Every
time when a new film is released. B: Every one
year, every two years one time, no more. In
weddings, the Agawat would invite us, we
would go to their weddings, and they come to
us.

A: Yes, you were neighbors. B: Neighbors and
relatives by marriage, we and Bét Hamandi and
Bét Sahin. A: Every one speaks his dialect in a

different way. B: No, no. A, The Agawat a little

% The negative marker mi is never used in ‘pure’ Mosul Arabic.

% A last name designating a big family in the Old City of Mosul, particularly in Bab a]-B&d.
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as-son lahjat. B: bass at-tu. A: at-tu. B: at-tu w-al-

kawi.

A: hassa bet ‘ammati yahkon ger lahja. B: *arabi
yahkiin *ahal xazraj, ayala kanat xazraj. A: &, yani
hamma ‘asira w-kall wahad yahki lahja Sakal. B: al-
agawat as-saknin ab-xazraj yahkin gal w-ganna, w-
as-saknin bab al-béd yahkiin matanna, walla nafs al-
‘asira, alli qa‘din ab-bab al-béd kallem hakiham nafs

al-haki.

A: émati daxalti madrasa w-émati batallti mnal-
madrasa? B: daxalta madrasa bas-sant as-satta w-
xamsin w-battalta mon-madrasa bas-sant as-sattin.
A: yani anti muwalidak aSqad? B: °ana muwalidi
xamsin, ’ana b-saff talat w-battaloni ahli mnal-

madrasa, w-jd aban ‘ammi xatabni.

A: 165 battalti? B: battalta yamma masakal sarat w-
al-batt kanat man-takbar ybattliha mnal-madrasa,

yzawjitha, yfayniin hadha w-yzawjiiha, ma-xalloni

akammal madrasa, zawwajoni ‘atoni la-ban ‘ammi.

A: anti zawwajti ma-zgayra. B: kanta maxtiba

‘ala-bon ‘ammi I-lax, al-hamdu lal-1a ‘ala kalli hal.

bit... B: No, no, the Agawat speak just like we
do, they do not have another dialect. A: Which
[different] dialects? B: Only the [suffix]-tu. A:
The [suffix] -tu. B: The [suffix] -tu and kawi.

A: Now, my aunt’s family speak a different
dialect. B: People in the Xazraj quarter speak
rural, her husband’s family come from Xazraj.
A: Yes, this means they are from the same
tribe, but still speak different dialects. B: The
Agawat who live in Xazraj speak gal and ganna,
and those who live in Bab al-Béd speak just like
we do. All those who live in Bab al-Béd speak
the same [dialect].

A: When did you go to school and when did you
leave the school? B: I went to school in fifty-six,
and I left it in sixty. A: So, when were you
born? I was born in [nineteen] fifty. I was in the
third grade and my family let me leave the
school. And my cousin came and has engaged
me.

A: Why did you leave the school? B: 1 left the
school because there were problems, and when
a girl became [physically] mature, they let her
leave the school, they marry her, they gave her
hell. They did not let me continue my school;
they gave me to my paternal cousin. A: You
weren't little when you got married. B: I was

engaged to my other cousin. Thank God

anyway.

5. Conclusion

This paper introduced the Rahjita Arabic of the large Muslim community in the Old City of Mosul on

the right bank of the Tigris, known locally as rahta w-jita dialect. It has been readily apparent from the
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examples given throughout this paper that Rahjita Arabic is enjoying a special position in the Tigris
region. It lacks the most salient phonological and morphological features that are usually considered
hallmarks of this area, a fact that clearly detach it from the rest of the Tigris family, especially when

compared to Mosul Arabic.
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