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The Rǝḥjīta Arabic of Mosul  
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The aim of the current study is to introduce a type of qǝlta Arabic common to 
particular quarters in the Old City of Mosul on the right bank of the Tigris. This 
variety has emerged as a result of postmigratory interactions of Arab tribes with 
Mosul Arabic and is characterized by a simplified grammar, with less 
phonological and morphological features, when compared to the rest of the 
Tigris family. The discussion introduced henceforth is mainly based on fieldwork 
data collected on-site in 2023 in Mosul as well as on a text recorded in the speech 
of a seventy-four-year-old woman and her thirty-five-year-old daughter. 
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1. Introduction 

More than seven decades ago, Blanc in his Communal Dialects (1964) made pioneering statements on 

Mosul Arabic. He subdivided the population in Mosul according to what he labelled communal affiliation 

into Christian, Jewish and Muslim communities (1964: 10). As stated by Blanc  (1964: 185, fn. 13), all 

communities in Mosul speak qǝltu Arabic with some differences that do not correlate with communal 

affiliation but rather with differences between quarters.1 This three-way split of the communities in 

Mosul differs, according to Blanc, from that he made for Baghdad where Jews and Christians speak a 

qǝltu dialect and Muslims a gǝlǝt one. Later, Jastrow (2004, 2006, etc.) showed that there are differences 

between the speech of these three communities. 

The present study introduces a type of qǝlta Arabic common to a large segment of the Muslim 

community in certain quarters on the right side of Mosul, locally named rǝḥta w-jīta ‘I went and I came’ 

after the Old Arabic (henceforth: OA) verbs rāḥa ‘he went’ and jāʾa ‘he came’ respectively, abbreviated 

henceforth as Rǝḥjīta. The available historical data, also verbally transmitted, indicate that Rǝḥjīta 

 
 
1 Blanc surely means with ‘quarters’ those within the historical wall of Mosul in the Old City on the right bank of the Tigris, as 

the left right of Mosul was on its way to emerge in his time.   
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Arabic has evolved in stages from Mosul Arabic as a consequence of the large-scale migration 

movements of Arab tribes to Mosul. Needless to say, connections between the Arab tribes and the local 

Aramaic-speaking people in Mosul go back to the very early centuries, even before the coming of Islam 

(al-Ṭāī 2010: 23). The first tribe to arrive in Mosul was the tribe of Xazraj and other tribes like, among 

others, Taġlib, Rabīʽa, and Tamīm settled later (al-Bakri 2011: 31).  

Actually, migrations of Arab tribes to Mosul, mostly Shāwi, like among others, Baggāra, Ḥyāli, 

Nʿēm, ʿBēd, Mišāhda and ʿGēdāt (Behnstedt 1992; Prochazka 2014, for these tribes) have continued up 

to modern times, a fact that led some people (Elyas 2013) to fear loss of the local dialects. At the 

beginning, these tribes resided in the grazing grounds on the outskirts of Mosul, viz. outside the 

historical wall of the Old City. At a later stage, however, the Old City has expanded and reached the 

quarters of the newcomers (al-Bakri 2011: 31; Khir 2011: 42-43), resulting in a polydialectal situation 

where different dialects coexist.  

This contact situation pressed the newcomers to gradually level their speech toward the socially 

more prestigious elements of Mosul Arabic. Yet, it seems that the process of levelling has taken place 

only partially in these quarters, constructing a new dialect specific to them. It is noteworthy, however, 

that there are nowadays no more signs of current levelling in the direction of Mosul Arabic due, it 

seems, to two sociolinguistic factors. First, most, if not all, genuine non-Muslim qǝltu-speakers have left 

these quarters, or the country altogether, at an early stage of independent Iraq, as did other minorities 

elsewhere in the country (Jastrow 2006: 414; Holes 2007: 125). Second, there is today a tendency 

observable among Rǝḥjīta speakers to use their established dialect, or perhaps to switch to the ‘manly’ 

gǝlǝt Arabic, once they come into contact with the speech of the gǝlǝt population on the outskirts, due 

no doubt to the fact of being Mosul Arabic usually stigmatized as effeminate, especially at phonological 

level. 

Another point of interest is that Rǝḥjīta Arabic itself has always been marginal due to social 

considerations and societal biases, namely to the lower social status of its Muslim speakers who, from 

the very beginning, worked in socially underrated sectors such as farming and animal husbandry. 

Currently, Rǝḥjīta Arabic represents the most widespread Muslim dialect on the right bank of the 

Tigris, both as concerns the number of speakers and the quarters covered, but it has unfortunately 

been totally excluded from the study of Mosul Arabic. The present study provides a discussion of the 

main linguistic differences between Rǝḥjīta Arabic and Mosul Arabic. The data used in this study are 

collected from various sources, including face-to-face interviews, phone and recorded interviews with 

natives in the Old City of Mosul. 
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2. Linguistic description of Rǝḥjīta Arabic 

As indicated above, levelling of linguistic differences within the quarters has taken place only partially 

due to the aforementioned sociolinguistic factors. The rest of this paper sets out to describe only salient 

differences in morphological and phonological inventories between Rǝḥjīta Arabic and Mosul Arabic. 

The examples adduced are taken from the text in the chart below. The numbers in the parentheses 

refer to the numbers of the paragraphs in the text containing the example, e.g. (11).    

 

2.1. Morphological differences 

2.1.1. The pronominal suffix -ta 

A distinctive feature of Rǝḥjīta Arabic is the use of the pronominal suffix -ta instead of -tu to mark the 

first singular of the perfect, which is often seen as a target of ridicule outside the Rǝḥjīta quarters. 

However, among the younger generation the preference is usually to the more prestigious suffix -tu, 

particularly among those who commute on a regular basis to the heart of the City of Mosul. This 

tendency is also clearly expressed by speaker (B), when she states in paragraph (11) that “…they elevate 

their stylistic level and say jītu.” The following are a few examples: 

 

Rǝḥjīta Arabic Mosul Arabic 

ǝrkǝb-ta            paragraph (3) ġǝkǝb-tu ‘I got into (the car)’ 

rǝḥ-ta      paragraph (6) ġǝḥ-tu ‘I went’ 

rajaʿ-ta   paragraph (7) ġǝjǝʿ-tu ‘I returned’ 

jī-ta    paragraph (12) jī-tu ‘I came’ 

kǝn-ta        paragraph  (20) kǝn-tu ‘I was’ 

daxal-ta  paragraph  (25) daxal-tu ‘I went into’ 

 

2.1.2. The pronominal suffix -nu 

Rǝḥjīta Arabic lacks the -nu suffix in both perfect and imperfect forms, but it elongates the final vowel, 

if there is any, which aligns well with the geographically remote dialect of al-Dōr (Hassan 2022: 615). 

Compare the following forms with their counterparts in al-Dōr Arabic and Mosul Arabic:  
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Rǝḥjīta Arabic al-Dōr Arabic Mosul Arabic 

šǝftī    paragraph (1) šǝftī šǝftī-nu ‘you [fem.sg.] saw him’ 

ǝġšǝʿtū     paragraph (2) ġaytū ǝġšǝʿtū-nu ‘I saw him’ 

ʿalē       paragraph (2) ʿalē ʿalē-nu ‘on it/him’ 

‘maʿā       paragraph (2) maʿā maʿā-nu ‘with him’ 

 

2.1.3. Gender distinction 

Another feature in which Rǝḥjīta Arabic differs from other dialects of the Tigris group is that gender 

distinction in the second singular form is realized by affrication of /k/ to /č/, just as in gǝlǝt Arabic. 

 

Rǝḥjīta Arabic Mosul Arabic 

xaṭab-ǝč  paragraph (4) xaṭab-ki ‘he engaged you’ [fem. sg.]  

ʿamm-ǝč   paragraph (6) ʿamm-ki ‘your [paternal] uncle’ [fem. sg.]  

axūt-ǝč paragraph (23) ǝxwat-ki ‘your brothers’ [fem. sg.]  

 

In addition to this, the OA /k/ affricates into /č/ to mark the second singular feminine in prepositions. 

However, such gender marking always co-occurs with the feminine ending -a. The following are 

elicited examples from native speakers in the area: 

 

ʿalē-ča ‘on you [fem.sg.]’ bī-ča ‘in you [fem.sg.]’ mǝn-ča ‘from you [fem.sg.]’ 

 

It is worth mentioning, however, that there is so far no such distinction attested inside the Tigris group, 

except for some cases in al-Dōr Arabic (Hassan 2022: 618). 

 

2.2. Phonological Differences 

2.2.1. Old Arabic /r/  

Like in ʿAqra and Arbīl (Jastrow 1990: 28) and Baʿʿāj (Talay 1999: 42), there is no ġ-realization of OA /r/ 

in Rǝḥjīta Arabic: 
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Rǝḥjīta Arabic Mosul Arabic 

rajjaʿni  paragraph (3) ġajjaʿni ‘he drove me back’ 

yǝʿrǝf paragraph (4) yǝʿġǝf ‘he knows’ 

rǝḥta   paragraph (7) ġǝḥ-tu ‘I went’ 

ǝl-ʿǝmǝr   paragraph (9) ǝl-ʿǝmǝġ ‘lifetime, life’ 

ḥḏ̣ǝri     paragraph  (11) ḥḏ̣ǝġi ‘urban’ 

rās paragraph  (13) ġās ‘head’ 

ġēr   paragraph  (23) ġēġ ‘another, different’ 

  

The retention of the OA apical trill is also observed in Socin’s (1882–1883) texts from Mosul, though 

there is no satisfactory evidence of their proficiency (Jastrow 2004: 140; 1979: 38, fn. 8; Blanc 1964: 186, 

fn. 32). 

 

2.2.2. The i-conditioned ʾimāla 

The i-conditioned ʾimāla is usually seen as a shibboleth of the Tigris family (Prochazka 2019, 248; Talay 

1999: 42; Jastrow 1981: 376, 386). This is indeed the case in the Arabic of al-Dōr (Hassan 2022: 612), Tikrīt 

(Johnstone 1975: 91), Mosul (Jastrow 1979: 50), but absent from Rǝḥjīta Arabic. 

  

Rǝḥjīta Arabic Mosul Arabic 

wāḥǝd  paragraph (8) wēḥǝd ‘one’ 

ḥwās paragraph (17) ḥwēs ‘clothes’ 

sāknīn   paragraph (26) sēknīn ‘living’ 

ṯamānīn   paragraph (9) ṯmēnīn ‘eighty’ 

jawārǝb   paragraph  (16) jwēġǝb ‘socks’ 

 

2.2.3. Vowel lowering 

The lowering of /ū/ > /ō/ in the vicinity of emphatics and back consonants is absent in the speech of 

the elderly speaker (B), but sometimes apparent in the speech of the adult daughter (A) as in the form 

yǝḥkōn in paragraphs (10, 12, 24), due, of course, to influence by prestigious Mosul Arabic. 
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Rǝḥjīta Arabic Mosul Arabic 

mūṣǝl  paragraph (7) mōṣǝl ‘Mosul’ 

ʿas-sūq paragraph (16) ʿas-sōq ‘to the market’ 

yrūḥ  paragraph (18) yġōḥ ‘he goes’ 

yǝrjaʿūn   paragraph (19) yǝġjaʿōn ‘they return’ 

 

3. Lexical differences 

As can be inferred from the text below, there are a few forms that are usually not features of qeltu 

Arabic. According to speaker (B), the form ḥwās is unusual for Rǝḥjīta Arabic, and the form ǝhdūm in 

paragraph (17) is used for ‘clothes.’ The same is true for the gǝlǝt conjunction lō ‘or’ in paragraphs (4 

and 5) and the particle tara ‘otherwise’ in paragraphs (13 and 25) as the counterparts of Mosul Arabic 

ǝlla and kawi, respectively. According to my informants, the conjunction lō is also heard in Mosul Arabic 

as well as in Bǝḥzāni and Mērgī Arabic, though being kawi the more common form. Further few 

comments on some remarkable lexical forms in Rǝḥjīta Arabic are given in the footnotes to the text in 

4. 

 

4. A text in Rǝḥjīta Arabic 

The text in the chart below is in the speech of a seventy-four-year-old Rǝḥjīta female speaker (A) and 

her thirty-five-year-old daughter (B). Speaker (A) was born and grew up in Bāb ǝl-Bēḏ̣, the stronghold 

of Rǝḥjīta Arabic on the right bank of the Tigris, while her daughter was born in a quarter on the left 

bank of the Tigris, where Mosul Arabic predominates. This is also why her Rǝḥjīta Arabic is particularly 

contaminated by Mosul Arabic phonological and morphological forms, as will be shown in the text 

below. 
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My Wedding 

 

A: Come Ḥajjīya, tell me, tell me how did you 

met my father, may God have mercy upon him? 

B: The Ḥajji, may God have mercy upon him. A: 

Where did you see him for the first time? B: 

The Ḥajji was my cousin [on my father's side], I 

saw him in Bāb il-Bēḏ̣, and he came from Bāb 

ǝl-Bēḏ̣ to us.   

A: Where did you see him for the first time? B: I 

saw him for the first time in Sarǝj Xāna. A: What 

did you [both] do there? B: We were shopping. 

A: And who brought you back home? B: He 

brought me back home. I got into the car with 

him and he brought me back home.  

A: Did he know that you were his fiancée or 

not? B: No, no, he knew I was his fiancée. He 

picked me up and drove me back. A: Who came 

first to engage you? B: His mother came, and 

his sister came. First, his brothers came and his 

uncle came, and later his mother and sister 

came.  

A: Yes. B: Yes. And then the engagement took 

place. And they brought me the engagement 

ring. And they brought me the Nīšān. A: And 

-tʿarrafti ʿalǝ kēli aššōnḥ, kēliḥ 2,ajjīyaḥtaʿāly  A:

 A:. amuḥā yǝrḷḷ 4ajjiḥ-lǝ B: 3.amuḥā yǝrḷḷajji aḥ

wēṣaḅ šǝftī awwal marra? B: ǝl-ḥajji kān ǝbǝn 

ʿammi, ǝġšǝʿtū ǝb-bāb ǝl-bēḏ̣, w-jā mǝn bāb ǝl-bēḏ̣ 

ʿǝddna.    

 

  

A: ʾawwal marra wēṣaḅ ǝġšǝʿtī? B: ʾawwal marra 

tǝʿmǝlūn -kǝntǝm ʿad-ašʾ A: 5.sarǝj xāna-tū bǝsʿǝġš

 mǝnu-w A:. nǝssawwaq-kǝnna ʿan B: 6?hnākǝ

rajjaʿkǝm? B: huwwa rajjaʿni, ǝrkǝbta maʿā bǝs-

sīyāra w-rajjaʿni. 

 

, lā lā B:? yǝʿrǝf-mā-tu lōǝībṭyǝʿrǝf ǝnti xa 7yaʿni A:

yǝʿrǝf ana xaṭībǝtu, ʾaxaḏni w-rajjaʿni. A: mǝnu jā 

ʿǝdkǝm xaṭabǝč awwal marra? B: jatt ǝmmu w-jatt 

ǝxtu, ʾawwal marra jō ǝxūtu w-jā ʿammu w-baʿdēn 

jatt ǝmmu w-ǝxtu. 

 

 

A: ē. B: ē, w-ṣārat ǝl-xǝṭba, w-jābūli ǝl-ḥalaqa, w-

-w, lā B:? lā-mǝlti zawāj lōʿǝ-w A: 8.nīšān-ābūli nj

 
 
2 A female pilgrim to Mecca. 
3 A polite phrase said when mentioning a deceased person. 
4 A male pilgrim to Mecca. 
5 A quarter in the Old City of Mosul.  
6 The form ǝhnāk is rarely used in Mosul Arabic, where hnūk predominates.  
7 A pan-Iraqi continuative that usually introduces an assertion. 
8 According to Woodhead and Beene (1967: 475), nīšān is a personal gift sent to a girl, the acceptance of which implies the 

consent to marriage. 
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did you then get married or not? B: No, and 

then we had a Ḥinna night. And after that he 

took me to the north [of Iraq]. And we came 

back from the north to his family’s house. 

A: Who lived in my grandfather's house? B: We 

lived alone. I went to our house with your uncle 

Azhar. A: Yes. B: [We had] a house of our own. 

And I went to my family’s house, I visited my 

family for ten days. And my father gave me a 

gift, an eye amulet. And my brothers came and 

each of them gave me a gift. And he went 

[then] to his work, may God have mercy upon 

him.  

A: May God have mercy upon him. B: And I 

went to my family’s house. And my brother’s 

family invited me [for a meal]. And I went to 

my brother’s house in New Mosul. And I came 

back from New Mosul. My brother brought me 

back to my family’s house. And my family 

came, we invited them [for a meal]. And we did 

the Four Days. And a group [of people] came… 

A: These are the habits of people in the past, 

the four days. B: Yes, in the past there were the 

Four days, Nīšān, and a Ḥinna night. A: 

Nowadays, we reduced it, Nīšān and Zaffa in 

one day. B: And he escorted me to Sūlāf in the 

-na ʿašḥni baʿdēn rǝḏxa-wa 9,nnaǝḥmǝlna lēlǝt ʿǝ

šǝmāl, w-rajaʿna mn-ǝš-šǝmāl ǝb-bēt ahlu.  

 

 

 

A: mǝnu lǝ-kān sākǝn ǝb-bēt jǝddu. B: ǝḥna qaʿadna 

b-baḥadna, rǝḥta ʿala bētna ʾana w-ʿammǝč azhar. 

A: ē. B: bēt ǝb-baḥadna, w-rǝḥta ʿa-bēt ahli rǝḥta 

haddīya  10āniṭbūya ʿ-wa, tīyām zǝrta ʿǝnd ahli ʿašš

ʿēn māl abul-xamsa, w-jō ǝxūti w-kǝl-man ʿaṭāni 

haddīya, w-rāḥ ṭalaʿ ʿala šǝġlu, ʾaḷḷā yǝrḥamu.  

 

 

 

A: ʾaḷḷā yǝrḥamu. B: w-rǝḥta ʾana l-bēt ʾahli, w-bēt 

l ǝṣmū-bēt axūya b-ta ʿalaḥrǝ-w, ʿazamūni 11axūya

ǝj-jǝdīda, w-rajaʿta mǝn mūṣǝl ǝj-jǝdīda, rajjaʿni 

axūya ʿala-bēt ʾahli, w-jō ʾahli ʿmǝlnālǝm ʿazīma, w-

… jamāʿa-jō j-w 12,aʿ ʾayyāmḅarʾ-mǝlnā lʿǝ 

 

 

 

A: hāy suwālǝf ʾahal qabǝl ǝl-ʾarḅaʿ tīyām. B: ē, 

qabǝl kānǝt arḅaʿ tīyām w- nīšān w-lēlǝt ḥǝnna. A: 

 B:. dǝḥyōm wā-b 13zaffa-nīšān w arnāhaṣhassa xtǝ

-rajaʿta mnǝš-w, šǝmāl-bǝš 14sūlāf-s-zafni ʿa-w

šǝmāl, rajjaʿni ʿa-bēt ahlu. 

 
 
9 Cf. Grigore (2012: 21) for this stage of wedding. 
10 In Mosul Arabic the form taʿāni is used instead of ʿaṭāni where emphatic /ṭ/ is realized as dental /t/. 
11 Intended meaning ‘my brother’s family.’ 
12 A celebration that lasts four days. 
13 Escorting the bride or the bridegroom on the wedding night (Woodhead and Beene 1967: 204).  
14 A summer resort in north Iraq.  
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north. And I came back from the north, he 

brought me to his family’s house.  

A: You forgot [to mention] that his friend went 

with you. B: His friend went with us. We got 

married on the same day. He and his friend, the 

son of Rǝyāḏ̣ ǝš-Šāhīn, may God give him long 

life. And we came back from the north. And 

everyone went home. And I became pregnant 

and I got Ṃǝḏ̣ar. After that, Ṃǝḏ̣ar turned one 

year old, and I became pregnant and got Maha. 

And my mother prepared me for a male child. 

And they gave me a gift, a golden bell. They 

brought me a bell. 

A: Mama, when did we move to al-Qadisiya? B: 

We moved to al-Qadisiya in eighty-five, you 

were born in ninety-one, and Fahad was born 

in eighty-three, and Maha in eighty-one, and 

Maha entered the college.  

 A: How many dialects do people speak in Bāb 

ǝl-Bēḏ̣? B: One dialect, the rǝḥta w-jīta [dialect]. 

They do not speak another dialect. A: And why 

do not Bēt ǝš-Šāhīn speak rǝḥta w-jīta [dialect]? 

B: But we say rǝḥta, they say kī-rǝḥtu. That is, 

they change the word a little bit.  

A: Aha, an urban [dialect]? B: Yes. And we say 

tara, and they say kawi. Yes, they say kawi. Some 

of them say kawi and some say tara. They say 

jīta, they elevate their stylistic level and say 

jītu. That is the dialect of Bāb ǝl-Bēḏ̣, a 

 

 

A: ʾǝnsīti kān ṣadīqu hamm ṭalaʿ maʿākǝm. B: 

ṣadīqu ṭalaʿ maʿāna, ʾǝtzawwajna sawa, huwwa w-

 15,mǝrǝʿ-ōlt ǝlṭ īṭṭa yǝḷḷaʾ, šāhīn-ǝš ḏ̣adīqu ǝbǝn rǝyāṣ

w-rajaʿna mnǝš-šǝmāl, w-kǝll-man rāḥ ʿala-bētu, w-

ǝḥbǝlta w-jǝbta ṃǝḏ̣ar, w-baʿdēn ṣār ʿǝmǝr ṃǝḏ̣ar 

sana, w-ǝḥbǝlta jǝbta maha, w-rāḥat ǝmmi 

jahhǝzǝtni lǝl-walad, w-jābūli hadīya ḏahab jaraṣ, 

hǝmma jābūli jaraṣ. 

 

 

 

 B: 16.qādǝsīya-alʿ awwalnaḥēmati t, yōm A:

ʾǝtḥawwalna ʿal-qādǝsīya sant ǝl-xamsa w-ṯamānīn, 

ʾǝnti jīti sant ǝl-wāḥǝd w-tǝsʿīn, w-fahad jā ṯalāṯ w-

ṯamānīn, w-maha wāḥǝd w-ṯamānīn, w-maha 

daxalǝt kǝllīya.    

A: ʾahal bāb ǝl-bēḏ̣ kamm lahja yǝḥkōn? B: lahja 

wǝḥda bǝr-rǝḥta w-jīta, mā- yǝḥkūn ġēr lahja. A: w-

bēt ǝš-šāhīn lēš mā-yǝḥkōn rǝḥta w-jīta? B: bass 

 17,tuḥrǝ-hǝmma yqūlūn kī, taḥna nqūl rǝḥǝ ndǝmǝʿ

yaʿni šwayya yḥarfūha l-kǝlma.  

 

A: hā ḥḏ̣ǝri? B: ē, w-ǝḥna nqūl tara w-hǝmma 

yqūlūn kawi, ē hǝmma yqūlūn kawi, mǝnnǝm 

yqūlūn kawi w-mǝnnǝm yqūlūn tara, yqūlūn jīta, 

bass marrāt ʿa-yṯaqfūn nafǝshǝm yqūlūn jītu, hāy 

ǝl-lahja māl bāb ǝl-bēḏ̣, lahja ʿāmmīya, mǝn bāb ǝl-

 
 
15 A God-wish common to all Iraqi Arabic dialects.  
16 A quarter on the left side of the City of Mosul.   
17 Interestingly, the prefix kǝ- is a hallmark of Christian (Hassan 2024: 8) and Yazidi Arabic (Jastrow 1981: 374) in northeast 

Mosul, which usually marks the imperfect tense. 
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colloquial dialect. The same dialect [is spoken] 

from Bāb ǝl-Bēḏ̣ to my family’s house. When 

you leave Bāb ǝl-Bēḏ̣, the Xazraj switch over to 

gāl and gǝlǝt. The Xazraj say gāl and gǝnna. 

A: [People] in houses located directly on the 

street in Bāb ǝl-Bēḏ̣ speak rǝḥta and jīta, but 

those behind do not speak rǝḥta and jīta. B: 

Those behind my family’ house speak just like 

Bāb Jdīd, they speak an urban dialect. 

A: Yes. B: The dialect of Bāb ǝl-Bēḏ̣ differ from 

all [dialects] of the people in Mosul. There is no 

dialect like that of Bāb ǝl-Bēḏ̣. That is, no 

matter where you are, one says to you that you 

are from Bāb ǝl-Bēḏ̣. Mǝšāhda has a different 

dialect, Xazraj has a different dialect, Rās ǝj-

Jādda has a different dialect. 

B: But Bāb ǝl-Bēḏ̣ has one dialect, it does not 

change. They call it rǝḥta and jīta. Now we have 

the new tendency of rǝḥtu and jītu. We say we 

ate and drank, and we came back, and my 

mother came to me, and my sister came to me, 

and I went to the market, and I shopped and 

came back, and Allah loves the gooddoers. 

A: Mama, who did the shopping for you when 

you were little? B: My mother, may God have 

mercy upon her, does the shopping for us. And 

my father buys for us, and we go to the female 

tailor and she sews the dresses for us. We do 

bēḏ̣ lǝ-ḥadd bēt ahli nafs ǝl-lahja, mǝn tǝṭlaʿīn bāb 

, gǝlǝt-aki gāl wḥmōja ġēr -tǝqlǝb ǝl 18xazraj ḏ̣bē-lǝ

ǝl-xazraj yqūlūn gāl w-gǝnna.   

 

A: hǝmma ǝl-ǝbyūt ǝs-sākna ʿaš-šārǝʿ ǝb-bāb ǝl-bēḏ̣ 

lahjathǝm rǝḥta w-jīta, ǝlli bǝḏ̣-ḏ̣ahar mā-yǝḥkōn 

rǝḥta w-jīta. B: ǝl-bǝḏ̣-ḏ̣ahar wara bēt ahli mǝṯǝl 

.  riǝḏ̣ḥkūn ḥyǝ 19bāb jdīd 

 

A: ē. B: bāb ǝl-bēḏ̣ lahjatǝm tǝxtǝlǝf ʿan jamīʿ ahl ǝl-

mūṣǝl, māku mǝṯǝl lahjat bāb ǝl-bēḏ̣ ʾabad, yaʿni 

wēṣaḅ tǝmši yqǝllǝk ǝnti mn-ahal bāb ǝl-bēḏ̣, ʾahl ǝl-

mǝšāhda lahjatǝm šǝkǝl, ʾahl ǝl-xazraj lahjatǝm 

šǝkǝl, ʾahl rās ǝj-jādda lahjatǝm šǝkǝl. 

 

 

B: bass bāb ǝl-bēḏ̣ lahja wǝḥda mā-tǝtġayyar ʾabad, 

 20mūdēl-a lḏlaʿ hāǝṭhassa , jīta-ta wḥysammūha rǝ

rǝḥtu w-jītu, ǝḥna nqūl akalna w-ǝšrǝbna w-rajaʿna 

w-jīna w-jatt ʿǝndi ǝmmi w-jatt ʿǝndi ǝxti, w-rǝḥta 

ʿas-sūq w-ǝssawaqta w-jīta, wa-kān aḷḷā yuḥǝbb ǝl-
21.sǝnīnḥum 

 

A: yōṃ, mǝnu kān yǝssawwaqǝlkǝm mǝn kǝntǝm 

ǝzġār? B: ǝmmi aḷḷā yǝrḥamha tǝssawwaqǝnna, wa-

būya yǝštarīnna w-ǝrrūḥ ʿal-xayyāṭa w-

ǝtxayyǝṭǝnna lǝ-ḥwās mā-nqūl ǝḥwās, ǝhdūm 

ǝtxayyǝṭǝnna lǝ-hdūm, w-tǝštarīnna w-ǝtlabǝsna, 

 
 
18 A quarter close to Bāb ǝl-Bēḏ̣ named after the tribe Xazraj. 
19 A quarter in the Old City of Mosul. 
20 English ‘model.’ 
21 A classicism common to all Iraqi Arabic dialects.  
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not say ǝḥwās, she sews the ǝhdūm for us. She 

buys for us and dresses us. And every feast we 

get different dresses, and a female tailor sews 

for us. 

B: And my father, may God have mercy upon 

him, used to take us to Bāta and he buys shoes 

and socks. My father bought all this for us. A: 

At what time did my grandfather used to go to 

work? B: My father would go to work after the 

morning prayer. And my uncle Omar would go 

at five [in the morning]. He goes to Bāb ǝs-

Sarāy.  

 A: When did they come back [from work]? B: 

My father does not come back; he was a 

contractor. He did not come back until sunset 

when the workers get off, after the call to 

afternoon prayer. My uncle Omar would go at 

five and would come back at ten.  

A: Who took you to the market [or to] the 

cinema? B: We did not use to go to the cinema. 

They did not agree that we go to the cinema. A 

cinema [is considered] a shame. A: Does this 

mean that you never were in the cinema? B: 

No, when we grew up, we went to the cinema 

without knowledge of our family. We girls meet 

and my aunt comes. A: This means you were 

with your aunt. B: With my aunt. My aunt 

would take us, we went to the cinema, yes. 

w-ʿala kǝll ʿīd ǝhdūm šǝkǝl w-xayyāṭa 

ǝtxayyǝṭǝnna.  

 

 

-w 22,bāta-alaʿ naḏama kān yāxǝḥā yǝrḷḷ abūya-w B:

kǝlla  ,jawārǝb-lǝ-ya wǝḥḏa-ǝl 23štari tǝkramīnǝy

abūya kān yǝštarīnna huwwa. A: jǝddu aḷḷā 

yǝrḥama sāʿa šqad kān yǝṭlaʿ ʿaš-šǝġǝl. B: ʾabūya 

kān lǝmmǝn yǝṣalli ṣ-ṣǝbǝḥ yǝṭlaʿ ʿaš-šǝġǝl, w-ʿammi 
24.sarāy-ʿala bāb ǝs ḥyrū, laʿṭxamsa yǝ-mar mǝn ǝlǝʿ 

 

 

A: ēmati yǝrjaʿūn? B: ʾabūya mā-yǝrjaʿ, kān 

yǝštǝġǝl mǝqāwǝl, mā-yǝrjaʿ lǝl-maġrǝb lǝmma 

yḥǝlūn ǝl-ʿǝmmāl wara ʾaḏān ǝl-ʿaṣǝr, ʿammi 

ʿǝmmar kān yǝṭlaʿ bǝl-xamsa w-yǝrjaʿ bǝl-ʿašra.   

 

 

A: mǝnu kān yāxǝḏkǝm ʿalas-sūq ʿas-sīnama? B: 

nǝḥna mā-kǝnna rrūḥ ʿas-sīnama, mā-yǝqbalūn 

ǝrrūḥ ʿas-sīnama ʿēb ǝs-sīnama. A: yaʿni ma-kān 

marrētǝm ʿas-sīnama? B: lā, waqt ǝl-ǝkbǝrna baqa 

rrūḥ bala ḥǝss la-halna ʿas-sīnama, nǝnjǝmǝʿ nǝḥna 

l-banāt w-tǝji ʿammǝti. A: yaʿni maʿa ʿammǝtǝč. B: 

maʿa ʿammǝti, ʿammǝti tāxǝḏna, ǝrrūḥ ʿas-sīnama, 

ē.  

 

 

 
 
22 A large shoe company which had in the past a branch in Mosul. 
23 A polite expression to the interlocutor when mentioning things that are considered religiously or culturally forbidden or 

unclean.  
24 A quarter on the right side of Mosul. 
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A: Yes. B: And Ṭalāl, may God have mercy upon 

him, would take us around [in his car], but he 

did not let us get out [of the car]. A: Yes. B: 

That it is. What else is there? And we used to go 

to your aunt ʿAllīya. Sometimes she invites us. 

And your uncle Azhar would not even let us go 

as far as the yard door. 

A: Aha, this means before you got married you 

used to go out with your aunt? B: Yes. When I 

was virgin, I had a little more freedom. But 

when I got married, my husband’s family are 

strict and they do not let a woman to go out. 

A: This mean you go shopping with you aunt? 

B: Yes, with my aunt. Yes, I go out with my 

aunt. My mother was not able to go out, she 

had children, she had homework, my father did 

not let her [go out].  

 

A: Cinema [or] market. B: Cinema [or] market. 

One or two times a year. Not every time when a 

film is released, we go [to watch it]. A: Every 

time when a new film is released. B: Every one 

year, every two years one time, no more. In 

weddings, the Aġawāt would invite us, we 

would go to their weddings, and they come to 

us.  

A: Yes, you were neighbors. B: Neighbors and 

relatives by marriage, we and Bēt Ḥamandi and 

Bēt Šāhīn. A: Every one speaks his dialect in a 

different way. B: No, no. A, The Aġawāt a little 

-mā yfattǝnna marrāt amuḥa yǝrḷḷalāl aṭ-w ,B .ē A:
-w, šaku baʿad ,hāy hīya-w B:. ē A: .ynazzǝnna

kǝnna rrūḥ lǝ-bēt ʿammǝtǝč ʿallīya, marrāt 
tǝʿzǝmna, w-azhar mā-kān yxallīna nǝṭḷaʿ bāb ǝl-

.ōšḥ 
 

 

 

A: hā yaʿni ayyām mā-kǝnti ǝmzawwaja kǝnti 

tǝṭlaʿīn maʿa ʿammǝtǝč? B: ē, mǝn kǝnta bǝnǝt kānǝt 

ḥǝrrīti šwayya azyad, mǝn ǝzzawwajna ḏōla bēt 

ʿammi mǝtʿaṣbīn mā-yxallūn ǝl-ḥǝrma tǝṭlaʿ. 

 

A: yaʿni tǝštǝrīn maʿa ʿammǝtǝč? B: ē, maʿa 

ʿammǝti, ē maʿa ʿammǝti aṭlaʿ, ǝmmi mā-kān yṣǝḥla 

tǝṭlaʿ, ʿǝnda wlādʿǝnda šǝġǝl wa-būya mā-yxallīha. 

A: bala ḥǝss axūtǝč. B: bala ḥǝss axūti nǝṭlaʿ, ʾaxūti 

b-šǝġǝlhǝm, ʾāxǝḏ ʿammǝtǝč w-ǝrrūḥ. 

 

A: sīnama sūq. B: sīnama sūq, bis-sana marra 

kǝll  A:. ʿalē ḥyǝji fǝlǝm ǝrrū-kǝll mā-25mū xō, martēn

mā-yǝji fǝlm ǝjdīd. B: kǝll sana marra kǝll santēn 

marra, mā-rrūḥ azyad, bǝz-zawājāt kān yʿǝzmūnna 

hǝmma -w, ndǝmǝʿ ḥrrūǝ zawājāt 26,aġawāt-nd ǝlǝʿ

yǝjūn ʿǝdna.  

 

 

A: ē kǝntǝm jīrān. B: jīrān w-nasāba, ǝḥna w-bēt 

ḥamandi w-bēt šāhīn. A: kǝll wāḥǝd yǝḥki lahjǝtu 

šǝkǝl. B: lā lā. A: ǝl-aġawāt ǝšwayya… B: lā lā ǝl-

aġawāt nafǝs ḥakīna, mā-ʿǝndǝm ġēr ḥaki. A: bala 

 
 
25 The negative marker mū is never used in ‘pure’ Mosul Arabic.   
26 A last name designating a big family in the Old City of Mosul, particularly in Bāb ǝl-Bēḏ̣. 
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bit… B: No, no, the Aġawāt speak just like we 

do, they do not have another dialect. A: Which 

[different] dialects? B: Only the [suffix]-tu. A: 

The [suffix] -tu. B: The [suffix] -tu and kawi.  

A: Now, my aunt’s family speak a different 

dialect. B: People in the Xazraj quarter speak 

rural, her husband’s family come from Xazraj. 

A: Yes, this means they are from the same 

tribe, but still speak different dialects. B: The 

Aġawāt who live in Xazraj speak gāl and gǝnna, 

and those who live in Bāb ǝl-Bēḏ̣ speak just like 

we do. All those who live in Bāb ǝl-Bēḏ̣ speak 

the same [dialect].  

A: When did you go to school and when did you 

leave the school? B: I went to school in fifty-six, 

and I left it in sixty. A: So, when were you 

born? I was born in [nineteen] fifty. I was in the 

third grade and my family let me leave the 

school. And my cousin came and has engaged 

me.  

A: Why did you leave the school? B: I left the 

school because there were problems, and when 

a girl became [physically] mature, they let her 

leave the school, they marry her, they gave her 

hell. They did not let me continue my school; 

they gave me to my paternal cousin. A: You 

weren't little when you got married. B: I was 

engaged to my other cousin. Thank God 

anyway.     

aš-šōn lahjāt. B: bass ǝt-tu. A: ǝt-tu. B: ǝt-tu w-ǝl-

kawi. 

 

 

A: hassa bēt ʿammǝti yǝḥkōn ġēr lahja. B: ʾǝʿrǝbi 

yǝḥkūn ʾahal xazraj, ʾǝʿyāla kānǝt xazraj. A: ē, yaʿni 

hǝmma ʿašīra w-kǝll waḥǝd yǝḥki lahja šǝkǝl. B: ǝl-

aġawāt ǝs-sāknīn ǝb-xazraj yǝḥkūn gāl w-gǝnna, w-

ǝs-sāknīn bāb ǝl-bēḏ̣ yǝḥkūn mǝṯǝnna, walla nafs ǝl-

ʿašīra, ǝlli qāʿdīn ǝb-bāb ǝl-bēḏ̣ kǝllem ḥakīhǝm nafs 

ǝl-ḥaki. 

 

 

A: ēmati daxalti madrasa w-ēmati baṭallti mnǝl-

madrasa? B: daxalta madrasa bǝs-sant ǝs-sǝtta w-

xamsīn w-baṭṭalta mǝn-madrasa bǝs-sant ǝs-sǝttīn. 

A: yaʿni ǝnti muwālīdǝk ǝšqad? B: ʾana muwālīdi 

xamsīn, ʾana b-ṣaff ṯālǝṯ w-baṭṭalōni ahli mnǝl-

madrasa, w-jā ǝbǝn ʿammi xaṭabni. 

 

A: lēš baṭṭalti? B: baṭṭalta yǝmma mašākǝl ṣārat w-

ǝl-bǝtt kānǝt mǝn-tǝkbar ybaṭṭlūha mnǝl-madrasa, 

yzawjūha, yfaynūn ḥaḏ̣ha w-yzawjūha, mā-xallōni 

akammǝl madrasa, zawwǝjōni ʿaṭōni la-bǝn ʿammi. 

A: ʾǝnti zawwajti mā-zġayra. B: kǝnta maxṭūba 

ʿala-bǝn ʿammi l-lāx, ǝl-ḥamdu lǝl-lā ʿala kǝlli ḥāl. 

 

 

5. Conclusion 

This paper introduced the Rǝḥjīta Arabic of the large Muslim community in the Old City of Mosul on 

the right bank of the Tigris, known locally as rǝḥta w-jīta dialect. It has been readily apparent from the 
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examples given throughout this paper that Rǝḥjīta Arabic is enjoying a special position in the Tigris 

region. It lacks the most salient phonological and morphological features that are usually considered 

hallmarks of this area, a fact that clearly detach it from the rest of the Tigris family, especially when 

compared to Mosul Arabic.    
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